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THE SYNOPSIS ON THE SUMMARY OF THE
THESIS ENTITLED “ NATURE OF BRAHMAN IN
ADVAITA VEDĀNTA : A CRITICAL STUDY ”
Brahman is the main concern of Advaita Vedānta. In this research work an
attempt has been made to explicate the nature of Brahman in the light of
Upaniṣads (Second chapter),

Advaita Vedānta (Third chapter)

Vedānta systems, such as, Rāmānuja’s

Viśistādvaitavāda,

and other
Nimbārka’s

Dvaitādvaitavāda, Madhva’s Dvaitavāda, Vallabha’s Viśuddādvaitavāda and
Śrī Caitanya’s

Acintyabhedābhedavāda (Fourth chapter).The distinction

between Svarūpa Lakṣaṇa (essential characteristic) and taṭastha lakṣaṇa
(secondary characteristic) has been dealth with in the fifth chapter. The nature
of Brahman, according to three main contemporary Indian thinkers like Śrī
Aurobindo, Swāmī Vivekānanda and Rabindranāth Tagore has been discussed
in the sixth chapter. This work has been completed with a critical estimate in
the seventh chapter.
Normally the principal teachings of Śankara’s Advaita are expressed as
(a) Brahman is ultimately real, (b) the world is a false appearance on Brahman
and (c) the jīva is essentially identical with Brahman. Śankara’s Absolutism is
known as Kevalādvaitavāda on its positive side and as Māyāvāda on its
negative side.
The fourth chapter explicates the ontological status of Brahman in
different Vedānta systems mentioned earlier. These are Vaiṣṇava philosophies
which are called the ‘Bhakti School of Vedānta’. These are based on the
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commentaries of Brahmasūtra. Their commentaries are different due to their
different attitudes of ultimate reality. The characteristic feature of Brahman is
of two kinds- essential characteristic (svarūpa lakṣaṇa) and secondary
characteristic (taṭastha lakṣaṇa). The essential characteristic feature remains in
the very nature of an object. The truth, knowledge and infinitude are the
essential characteristic of Brahman. The accidental characteristic feature of
Brahman exists in its being the cause of the creation, maintenance and
dissolution of the universe.
According to Swāmī Vivekānanda, the Absolute or Brahman is
Impersonal and the real Infinite. It comprehends all and the essence of all. It is
Sat- cit- ānanda. Śrī Aurobindo conceives consciousness as the ultimate reality
or Brahman, the Divine. It is eternal, absolute and infinite. Tagore’s Absolute
has been conceived almost in Śankara’s manner. To him, everything is a
manifestation of the Absolute. Tagore’s writings indicate that his position is
fundamentally different from that of Śankara also. In fact, in his lecture on
‘Universal Man’ Tagore examines Śankara’s standpoint and distinguishes it
from that of his own.
The dissertation presents various explications concerning the nature of
ultimate reality, i.e., Brahman, according to the different Vedānta systems, such
as, Advaita, Viśistādvaita, Dvaita and Dvaitādvaita. There are differences and
contradictions regarding the nature of ultimate reality among them because of
their variety of interpretations of Brahmasūtra. All of them attempt to develop
Vedānta philosophy, so all the systems are important and valuable in the broad
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perspective of man’s spiritual life. From the discussion and examination of the
different Vedānta systems in the foregoing chapters we can conclude that the
Advaita Vedānta view concerning the nature of the ultimate reality (i.e.,
Brahman) is most satisfactory. Swāmī Vivekānanda, a new Vedāntin, points
out in this respect that Advaitavāda is the highest attitude of spiritual life and
Viśistādvaitavāda, Dvaitavāda and Dvaitādvaitavāda are only steps towards it.
However he asserts that each step is a Vedāntic step. According to him, there
are different interpretations in favour of different views of various Vedānta
systems and to his mind they have been progressive, beginning with the
dualistic or Dvaita and ending with the non-dualistic or Advaita. According to
him, Śankarācārya was the best teacher of Vedānta philosophy. This holistic
view of Vedānta ultimately points to the greatness of the Advaita Vedānta of
Śankara. So in our finding the nature of Brahman exposed in the Advaita
Vedānta is the guide in the Vedāntic ways of thought.

(SibsankarTunga)
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Ishvara is Brahman with Mayaâ€”the manifested form of Brahman. The Supreme Lord's actual form in the transcendental level is the
Cosmic Spirit.Â Sharma, Arvind. The philosophy of religion and Advaita VedÄnta: a comparative study in religion and reason. University
Park, PA: Pennsylvania State University Press, 1995. ISBN 978-0271010328. Tiwari, Kapil N. Dimensions of renunciation in Advaita
VedÄnta. Delhi: Motilal Banarsidass, 1977. OCLC 4094849. Advaita Vedanta is a sub-school of the Vedanta school of Vedic or Hindu
philosophy and religious practice, giving "a unifying interpretation of the whole body of Upanishads". The principal, though not the first,
exponent of the Advaita Vedanta-interpretation was Shankara Bhagavadpada who systematised the works of preceding philosophers.
Its teachings have influenced various sects of Hinduism.Â The Brahma Sutra is a critical study of the teachings of the Upanishads. It
was and is a guide-book for the great teachers of the Vedantic systems. BÄdarÄyana was not the first person to systematise the
teachings of the Upanishads. The paper deals with the concept of Brahman in the early Vishishta-Advaita-Vedanta School, particularly
in Yamunacaryaâ€™s treatise â€œIshvarasiddhiâ€, the main passages of which are lost.Â The early period of Vishishta-advaitavedanta school was formed on the base Yamuna's works.Â This fact was the main reason, why "Ishvarasiddhi" was not investigated
deeply and, we dare to say, adequately: it is rather difficult to study the fragments of the text, the subject of which (or clue passage) is
lost. All translations and interpretations of the philosophical trilogy "Siddhitraya" are devoted mostly to two other parts of it: "Atmasiddhi"
and "Samvit-siddhi".Â And a man, who knows Brahman or His true nature acquires all His attributes.

